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APPENDIX A

Jonestown Demographics

TaBLE 1. Age at the Time of Death at Jonestown

Age group Age span No. Percentage (%)
Babies 5 and younger 70 8
Children 6-11 82 9
Youth 12-19 188 21
Young adults 20-35 229 25
Middle aged 36-50 89 10
Older adults 51-65 104 11
Seniors 66 and older 146 16

Source: “Personal Records—Members,” MS3800 collection, Peoples Temple Archive, California
Historical Society, San Francisco, California.

TaBLE 2. Work Experience and Professional Training at Jonestown

Training No. Percentage (%)
Manual labor 117 13
Agricultural worker 23 2
Domestic worker 107 12
Secretarial 66 7
Health care 101 11
Management or professional 43 5
Underage or handicapped 291 32
Other 19 2
Unknown 146 16

Source: “Personal Records—Members,” MS3800 collection, Peoples Temple Archive, California
Historical Society, San Francisco, California.
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146 | Appendix A

TABLE 3. Family Relations at Jonestown

Family Status No. Percentage (%)
Single 302 61
Married childless or spouse absent 96 19
Small nuclear families 25 5
Large nuclear families 5
Small female-headed households* 50 10
Large female-headed households® 18 4

' One or two children per houschold.

* Three or more children per household.

Source: “Personal Records—Members,” MS3800 collection, People’s Temple Archive, California
Historical Society, San Francisco, California.

TABLE 4. Single Residents at Jonestown

Age group Age span No. Percentage (%)
Young adults 20-35 112 37
Middle aged 36-50 24 8
Older adults 51-65 57 19
Seniors 66 and older 109 36

Source: “Personal Records—Members,” MS3800 collection, Peoples Temple Archive, California
Historical Society, San Francisco, California.
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APPENDIX B

Suicide Tape Transcript

joNEs: How very much I've tried my best to give you a good life. But in spite
of all of my trying a handful of our people, with their lies, have made our
lives impossible. There’s no way to detach ourselves from what’s happened
today.

Not only are we in a compound situation, not only are there those who
have left and committed the betrayal of the century, some have stolen
children from others, and they are in pursuit right now to kill them be-
cause they stole their children. And we are sitting here waiting on a pow-
der keg.

[ don’t think it is what we want to do with our babies—I don’t think
that’s what we had in mind to do with our babies. It is said by the greatest of
prophets from time immemorial: “No man may take my life from me; I lay
my life down.” So to sit here and wait for the catastrophe that’s going to
happen on that airplane—it’s going to be a catastrophe. It almost happened
here. Almost happened when the congressman was nearly killed here. You
can'’t steal people’s children. You can’t take off with people’s children without
expecting a violent reaction. And that’s not so unfamiliar to us either—even
if we were Judeo-Christian—if we weren’t Communists. The world (inaudible)
suffers violence, and the violent shall take it by force. If we can’t live in
peace, then let’s die in peace. (Applause.)

We've been so betrayed. We have been so terribly betrayed. (Music and
singing) But we’ve tried and as (inaudible) . . . if this only works one day it was
worthwhile. (Applause.) Thank you.

Now what’s going to happen here in a matter of a few minutes is that
one of those people on that plane is going to shoot the pilot—I know that.
[ didn’t plan it, but I know it’s going to happen. They’re gonna shoot that pi-
lot and down comes that plane into the jungle. And we had better not have
any of our children left when it’s over because they’ll parachute in here
on us.

I'm going to be just as plain as [ know how to tell you. I've never lied to
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you. I never have lied to you. | know that’s what’s gonna happen. That’s what
he intends to do, and he will do it. He’ll do it.!

What's with being so bewildered with many, many pressures on my brain,
seeing all these people behave so treasonous—there was too much for me to
put together, but I now know what he was telling me. And it'll happen. If
the plane gets in the air even.?

So my opinion is that you be kind to children and be kind to seniors and
take the potion like they used to take in ancient Greece and step over quietly
because we are not committing suicide; it’s a revolutionary act. We can’t go
back; they won'’t leave us alone. They're now going back to tell more lies,
which means more congressmen. And there’s no way, no way we can survive.

Anybody. Anyone that has any dissenting opinion, please speak. Yes.
(Inaudible.) You can have an opportunity, but if the children are left, we're
going to have them butchered. We can make a strike, but we’ll be striking
against people that we don’t want to strike against. What we’d like to get are
the people that caused this stuff, and some, if some people here are prepared
and know how to do that, to go in town and get Timothy Stoen, but there’s
no plane. There’s no plane. You can'’t catch a plane in time.

He’s responsible for it. He brought these people to us. He and Deanna
Mertle.> The people in San Francisco will not—not be idle. Now, would
they? They'll not take our death in vain you know. Yes, Christine.

CHRISTINE MILLER: Is it too late for Russial*

1. Jones is referring to Larry Layton and the apparent plan to shoot the pilot of
one of the airplanes that was to transport Ryan and his entourage, including the
defectors, back to Georgetown from Port Kaituma. In fact, before the plane could
take off, the men from Jonestown inside the tractor-trailer opened fire, and Layton
never carried out the plan.

2. This line suggests that Jones was aware of the plan for the ambush at the
airstrip. Perhaps Larry Layton was sent in case the trailer did not arrive in time, or
maybe, Layton was sent as a “message” for his sister, Debbie Blakey, but his ability to
carry out the murder(s) was enough in question that the gunmen in the trailer were
sent as a backup plan. Given that Layton was not asked to come to Guyana until
after his sister had defected, one wonders if he were sent for to participate in some
activity (not necessarily this one) that would demonstrate to his sister and family that
Larry Layton was more loyal to Peoples Temple than to his biological family.

3. Deanna Mertle, a.k.a. Jeannie Mills, along with her husband, Elmer, organized
the Human Freedom Center after their defection from Peoples Temple in 1975 and
were very active in the Concerned Relatives organization.

4. Miller was a sixty-year-old black woman who was born in Texas and who
joined Peoples Temple out of Los Angeles. She had worked as a clerk before she
moved to Jonestown and had some college education. She was among those “single
residents” at Jonestown. See appendix A, table 4.
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joNes: Here’s why it’s too late for Russia. They killed. They started to kill.
That’s why it makes it too late for Russia. Otherwise I'd say, yes, sir, you bet
your life. But it’s too late. I can’t control these people. They're out there.
They've gone with the guns. And it’s too late. And once we kill anybody—
at least that’s what I've always——I've always put my lot with you. If one of
my people do something, it’s me.

And they say [ don’t have to take the blame for this, but I don’t live that
way. They said deliver up Ujara,® who tried to get the man back here. Ujara,
whose mother’s been lying on him and lying on him and trying to break up
this family. And they’ve all agreed to kill us by any means necessary. Do you
think I'm going to deliver them Ujara? Not on your life. No.

MaN 1: ] know a way to find Stoen if it’ll help us.

JoNEs: No. You're not going. You're not going. You're not going. [ can’t live
that way. | cannot live that way. I've lived with—for all. I'll die for all.
(Applause.) I've been living on hope for a long time, Christine, and I appreci-
ate you've always been a very good agitator. I like agitation because you have
to see two sides of one issue, two sides of a question.

But what those people are gonna get done once they get through will
make our lives worse than hell. Will make us—will make the rest of us
not accept it. When they get through lying. They posed so many lies be-
tween there and that truck that we are—we are done-in as far as any other
alternative.

miLLER: Well, I say let’s make an air-airlift to Russia. That’s what I say.
don’t think nothing is impossible if you believe it.

jonEs: How are we going to do that? How are you going to airlift to Russia?

MmiLLER: Well, I thought they said if we got in an emergency, they gave you
a code to let them know.

jones: No they didn’t. They gave us a code that they’d let us know on that
issue; not us create an issue for them. They said that we—if they saw the
country coming down they agreed to give us the code. You can check on that
and see if it’s on the code. Check with Russia to see if they’ll take us in
immediately, otherwise we die. I don’t know what else you say to these
people. But to me death is not—death is not a fearful thing. It’s living that’s
cursed. (Applause.) I have never, never, never, never seen anything like this

5. Don Sly, the man who attacked Congressman Ryan with a knife, was known
as “Ujara” within the Peoples Temple community.
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before in my life. I've never seen people take the law and do—in their own
hands and provoke us and try to purposely agitate mother of children. There
is no need, Christine; it's not—it’s just not worth living like this. Not worth
living like this.

MILLER: | think that there were too few who left for twelve hundred people
to give them their lives for those people that left.

joNEs: Do you know how many left?
MiLLER: Oh, twenty-odd. That’s a small . . .
JoNEs: Twenty-odd, twenty-odd.

MILLER: Compared to what’s here.

joNEs: Twenty-odd. But what's gonna happen when they don’t leave? I hope
that they could leave. But what's gonna happen when they don’t leave?

MILLER: You mean the people here?

JoNEs: Yeah. What’s going to happen to us when they don’t leave, when
they get on the plane and the plane goes down?

MILLER: | don’t think they’ll go down.

joNEs: You don’t think they'll go down? I wish I would tell you you're right,
but I'm right. There’s one man there who blames, and rightfully so, Debbie
Blakey for the murder—for the murder of his mother® and he’ll—he’ll stop
that pilot by any means necessary. He’ll do it. That plane’ll come out of the
air. There’s no way you can fly a plane without a pilot.

MILLER: | wasn’t speaking about that plane. I was speaking about a plane for
us to go to Russia.

joNEs: How...to Russia? You think Russia’s gonna want—no, it’s not

6. Jones is referring to the death of Lisa Layton, the mother of Debbie Blakey
and Larry Layton. She had died of cancer the previous summer, several months after
her daughter had left Jonestown. Jones is here asserting the idea that grief over her
daughter’s defection had hastened Lisa Layton’s death and that her son, Larry, wanted
revenge for it.
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gonna, it’s, it’s, it's—you think Russia’s gonna want us with all this stigma?
We had some value, but now we don’t have any value.
y

MiLLER: Well, I don’t see it like that. | mean, I feel like that—as long as
there’s life, there’s hope. That’s my faith.

joNEs: Well—some—everybody dies. Some place that hope runs out because
everybody dies. I haven’t seen anybody yet didn’t die. And I'd like to choose
my own kind of death for a change. I'm tired of being tormented to hell,
that’s what I'm tired of. Tired of it. (Applause.)

I have twelve hundred people’s lives in my hands, and I certainly don't
want your life in my hands. I'm going to tell you, Christine, without me, life
has no meaning. (Applause.) I'm the best thing you'll ever have.

[ want, want, | have to pay—I’m standing with Ujara. I'm standing with
those people. They are part of me. [ could detach myself. I really could detach
myself. No, no, no, no, no, no. I never detach myself from any of your
troubles. I've always taken your troubles right on my shoulders. And I'm not
going to change that now. It’s too late. I've been running too long. Not going
to change now. (Applause.)

Maybe the next time you’ll get to go to Russia. The next time round.’
This is—what I'm talking about now is the dispensation of judgment. This is
a revolutionary—a revolutionary suicide council. I'm not talking about self
—self-destruction. I'm talking about that we have no other road. I will take
your call. We will put it to the Russians. And I can tell you the answer now
because I am a prophet.® Call the Russians and tell them, and see if they'll
take us.

MILLER: | said I’'m not ready to die.
joNEs: | don’t think you are.

MILLER: But, ah, I look about at the babies and I think they deserve to live,
you know?

joNEs: I agree. But also they deserve much more; they deserve peace.
MILLER: We all came here for peace.

joNEs: And we've—have we had it?

7. The belief in reincarnation was part of the Peoples Temple theology.

8. Jones is asserting his authority as charismatic leader in opposition to the logic
of Christine Miller.
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MILLER: No.

jonEs: I tried to give it to you. I've laid down my life, practically. I've
practically died every day to give you peace. And you still not have any
peace. You look better than I've seen you in a long while, but it’s still not the
kind of peace that I want to give you. A person’s a fool who continues to say
that they’re winning when you're losing. (Inaudible.) What? I didn’t hear you
ma’am. You'll have to speak up. Ma’am, you'll have to speak up.

woMAN: (Inaudible.)

joNEs: That’s a sweet thought. Who said that? Come on up and speak it
again, Honey. Say what you want to say about . . . (inaudible).* No plane is
taking off. Suicide. Plenty have done it. Stoen has done it.!® Somebody ought
to live. Somebody . . . (inaudible) I'll talk to San Francisco—see that Stoen
does not get by with this infamy—this infamy. He has done the thing we
wanted to do. Have us destroyed.

MILLER: When you—when you—when we destroy ourselves, we're defeated.
We let them, the enemies, defeat us.

jonEs: Did you see—did you see, “I will fight no more forever?”
MILLER: Yes, | saw that.

joNEs: Did you not have some sense of pride and victory in that man? Yet
he would not subject himself to the will or whim of people who tell them
they want to come in whenever they please and push into our house. Come
when they please, take who they want to, talk to who they want to—does
this not living? That’s not living to me. That’s not freedom. That’s not the
kind of freedom I sought.

MILLER: Well I think where they made their mistake is when they stopped
to rest. If they had gone on they would’ve made it. But they stopped to rest.!!

9. Jones’s speech begins to sound slurred and garbled at this point.

10. Timothy Oliver Stoen represented the worst form of villainy and betrayal
for Peoples Temple because he had been at the highest levels of the inner circle, had
defected, and had been at the forefront of the efforts of Concerned Relatives to
disband Jonestown. In essence, the community’s “revolutionary suicide” was seen by
Jones and the leadership as an act of murder by Stoen.

11. Miller is apparently referring to the people in the film Jones had just

mentioned.
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JIM MCELVANE: 2 Just hold on, (inaudible) would have made that day. We
made a beautiful day, and let’s make it a beautiful day. (Applause.)

joNEs: We win when we go down. Tim Stoen has nobody else to hate. He
has nobody else to hate. Then he’ll destroy himself. I'm speaking here not as
the administrator, I'm speaking as a prophet today.”” 1 wouldn’t (inaudible)
talk so serious if I didn’t know what I was talking about. Has anybody called
back? The immense amount of damage that’s going to be done, but I cannot
separate myself from the pain of my people. You can’t either, Christine, if you
stop to think about it. You can’t separate yourself. We've walked too long
together.

MILLER: | know that. But [ still think, as an individual, I have a right to—
JjonEs: You do, and I'm listening.

MILLER: —to say what [ think, what I feel. And think we all have a right to
our own destiny as individuals.

joNEs: Right.

MILLER: And I think | have a right to choose mine, and everybody else has
a right to choose theirs.

joNEs: Mhm.
MILLER: You know?
joNEs: Mhm. I'm not criticizing. . . . What’s that? (Inaudible woman'’s voice. )

MILLER: Well, I think I still have a right to my own opinion.

12. Jim McElvane was a black man who had arrived in Jonestown only two days
earlier; Hall 1987, 279. He was among a small group of blacks, including Rev. Archie
Ijames, whose authority was respected throughout Peoples Temple. He had served as
security chief during the California years. He had not moved to Jonestown with the
rest because he was involved in running the stateside operation; Reiterman 1982,
322.

13. Jones is appealing to the role as prophet (charismatic leader) that he had
fulfilled in California in an attempt to gain the authority to ask people to kill them-
selves. He is attempting to distance himself from his role as administrator (bureau-
cratic functionary) that he had increasingly shifted into at Jonestown.
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JoNEs: I'm not taking it from you. I’'m not taking it from you.

McELVANE: Christine, you're only standing here because he was here in the
first place. So 1 don’t know what you're talking about, having an individual
life. Your life has been extended to the day that you’re standing there because

of him.

JoNEs: I guess she has as much right to speak as anybody else, too. What did
you say, Ruby? (Inaudible.) Well, you’ll regret that this very day if you don’t
die. You'll regret it if you do, though you don’t die. You'll regret it.

woMAN 1: (Inaudible.) . . . You've saved so many people.

joNEes: I've saved them. I saved them, but I made my example. I made my
expression. | made my manifestation, and the world was ready, not ready for
me. Paul said, “I was a man born out of due season.” I've been born out of
due season, just like all we are, and the best testimony we can make is to
leave this goddamn world."* (Applause.)

woMaN 1: You must prepare to die.

MILLER: I’'m not talking to her. Will you let—would you let her or let me

talk?
joNEs: Keep talking.

MILLER: Would you make her sit down and let me talk while I'm on the floor
or let her talk?

joNes: How can you tell the leader what to do if you live? I've listened to
you. You asked me about Russia. I'm right now making a call to Russia. What
more do you suggest? I'm listening to you. You've yet to give me one slight

bit of encouragement. I just now instructed her to go there and do that.
(Voices.) 15

14. Jones has a strength of delivery in his speech, starting with his quote from
St. Paul, not present previously.

15. Jones has exhibited impatience with Christine Miller for the first time.
Unintelligible female voices in the background are arguing, probably the woman
arguing with Miller and Miller herself. From this point on in the tape many inaudible,
high-intensity, conversations are going on in the background.
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MCELVANE: Alright now, everybody hold it. We didn’t come—hold it. Hold
it. Hold it. Hold it. Let law be maintained. (Voices.)

joNEs: Lay down your burden. I'm gonna lay down my burden. Down by the
riverside. Shall we lay them down here by the side of Guyana? What's the
difference? No man didn’t take our lives. Right now. They haven't taken
them. But when they start parachuting out of the air, they’ll shoot some of
our innocent babies. I'm not lying—I don’t wanna (inaudible). But they gotta
shoot me to get through to some of these people. I'm not letting them take
your child. Can you let them take you child?

voices: No, no, no, no.

WOMAN 2: Are we gonna die!?

jonEes: What's that?

WOMAN 2: You mean you want us to die . . .

joNEs: | want to see (woices shouting) . . . please, please, please, please, please,
please, please, please, please, please.

wOMAN 3: Are you saying that you think we could have smaller blame than
other children were? Because if you're saying . . .

joNEs: Do you think I'd put John’s'® life above others? If I put John's life
above others, I wouldn’t be standing with Ujara. I’d send John out, and he
could go out on the driveway tonight.

woMAN 3: Because he’s young.

joNEs: 1 know, but he’s no different to me than any of these children here.
He’s just one of my children. [ don’t prefer one above another. I don’t prefer
him above Ujara. I can’t do that; I can’t separate myself from your actions or
his actions. If you’d done something wrong, I'd stand with you. If they wanted
to come and get you, they'd have to take me.

16. John Victor Stoen, the child in the midst of the custody battle between
Jones and Tim and Grace Stoen.

This content downloaded from 146.244.164.239 on Thu, 28 May 2020 19:40:52 UTC
All use subject to https://about.jstor.org/terms



156 [ Appendix B

MAN 2: We're all ready to go. If you tell us we have to give our lives now,
we're ready—all the rest of the sisters and brothers are with me.!?

JONES: Some months I've tried to keep this thing from happening. But I now
see it’s the will—it’s the will of Sovereign Being that this happen to us. That
we lay down our lives to protest against what’s being done. That we lay down
our lives to protest at what’s being done. The criminality of people. The
cruelty of people.

Who walked out of here today? See all those who walked out? Mostly
white people. Mostly white people walked. I'm so grateful for the ones that
didn’t—those who knew who they are. I just know that there’s no point—
there’s no point to this. We are born before our time. They won’t accept us.
And I don’t think we should sit here and take any more time for our children
to be endangered. Because if they come after our children, and we give them
our children, then our children will suffer forever.

MILLER: Do you mind if I get up?

joNEs: | have no quarrel with you coming up. I like you. [ personally like
you very much.

MILLER: People get hostile when you try to . . .

joNEs: Oh, some people do—but—yes, some people do. Put it that way—
I’'m not hostile. You had to be honest, but you've stayed, and if you wanted
to run, you'd have run with them ’cause anybody could’ve run today. What
would anyone do? I know you're not a runner. And [—vyour life is precious
to me. It’s as precious as John’s. And I don't—what I do 1 do with (inaudible)
and justice and (inaudible). And I've weighed it against all evidence.

MILLER: That’s all I've got to say.

joNEs: What comes now folks? What comes now?

MAN 3: Everybody hold it. Sit down.

17. This man’s statement, delivered with tears in his voice, changes the mood
of the group. The next words of Jones are spoken with solemnity.
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JONES: Say. Say. Say peace. Say Peace. Say Peace. Say Peace. What’s come.
Don’t let—Take Dwyer on down to the east house. Take Dwyer.'8

woMaN 4: Everybody be quiet, please.
joNEs: (Inaudible) . . . got some respect for our lives.
MCELVANE: That means sit down, sit down. Sit down.

joNEs: They know. (Groan.) I tried so very, very hard.” They’re trying over
here to see what'’s going to happen (inaudible). Who is it? (Voices)

Get Dwyer out of here before something happens to him. Dwyer. I’'m not
talking about Ujara. I said Dwyer. Ain’t nobody gonna take Ujara. I'm not
lettin’ em take Ujara. It’s easy, it’s easy . . . (Inaudible.)

Yes, my love.

WOMAN 5: At one time, | felt just like Christine herself. But after today I
don’t feel anything because the biggest majority of people that left here today
for a fight, and I know it really hurt my heart because—

jonEs: Broke your heart, didn’t it?

wOMAN 5: Broke my heart completely. All of this year the white people had
been with us, and they’re not a part of us. So we might as well end it now
because | don’t see . . .

jonEs: It’s all over. The congressman has been murdered. (Music and singing.)

Well, it’s all over, all over. What a legacy, what a legacy. What the Red
Brigade doin’ that once ever made any sense anyway?! They invaded our
privacy. They came into our home. They followed us six thousand miles away.
Red Brigade showed them justice. The congressman’s dead. (Music only.)

Please get us some medication. It’s simple. It’s simple. There’s no convul-
sions with it. It’s just simple. Just, please get it. Before it’s too late. The GDF %
will be here, I tell you. Get movin’, get movin’, get movin’.

18. Richard Dwyer worked for the U.S. embassy in Guyana and had accompa-
nied Congressman Ryan’s entourage to Jonestown earlier in the day. He had visited
Jonestown several times before 18 November and was seen by the leaders of Peoples
Temple as a supporter. Jones was interested in getting Dwyer out of the way so that
he could not interfere with the suicides; nor could he be harmed.

19. Jones voice again is slurred.

20. Guyanese Defense Force.
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woMaN 6: Now. Do it now!

jones: Don’t be afraid to die. You'll see, there’ll be a few people land out
here. They'll torture some of our children here. They'll torture our people.
They’ll torture our seniors. We cannot have this.

Are you going to separate yourself from whoever shot the congressman?
I don’t know who shot him.

voices: No. No. No.
(Music.)

JONES: Let’s make our peace. And those who had a right to go, and they had
a right to—How many are dead? Aw, God Almighty, God. Huh? Patty Parks
is dead?

woMAN 7: Some of the others who endure long enough in a safe place could
write about the goodness of Jim Jones.

jones: 1 don’t know how in the world they're ever going to write about us.
It’s just too late. It’s too late. The congressman’s dead. The congressman
lays dead. Many of our traitors are dead. They're all layin’ out there dead.
(Inaudible.)

I didn’t, but my people did. My people did. They’re my people, and
they’ve been provoked too much. They've been provoked too much. What's
happened here’s been since Tuesday’s been an act of provocation.

woMaN 8: What about Ted? If there’s any way it’s possible to, eh, have and
to give Ted something to take then, I'm satisfied, okay??!

jonEes: Okay.

woMAaN 8: [ said, if there’s anyway you can do before I have to give Ted
something, so he won’t have to let him go through okay, and I'm satisfied.

joNEes: That’s fine. Okay, yes. Yes. Yes.

woMAaN 9: Thank you for everything. You are the only. You are the only.
And I appreciate you. (Applause.)

21. This is a young woman obviously talking about her son.
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joNEs: Please, can we hasten? Can we hasten with that medication? You
don’t know what you've done. I tried. (Applause, music, singing.)

They saw it happen and ran into the bush and dropped the machine
guns. | never in my life.”2 But not any more. But we've got to move. Are you
gonna get that medication here? You've got to move. Marceline,?* about forty
minutes.

JUDY IJAMES OR JOYCE TOUCHETTE: ** You have to move, and the people
that are standing there in the aisles, go stand in the radio room yard.?
Everybody get behind the table and back this way, okay. There’s nothing to
worry about. Everybody keep calm and try and keep your children calm. And
all those children that help, let the little children in and reassure them.
They're not crying from pain. It’s just a little bitter tasting. They’re not crying
out of any pain. Annie Miguel, can I please see you back . . .

MCELVANE: ... Things I used to do before I came here. So let me tell you
about it. It might make a lot of you feel a little more comfortable. Sit down
and be quiet, please.

One of the things I used to do—1I used to be a therapist. And the kind
of therapy that | did had to do with reincarnations in past life situations.
And every time anybody had the experience of going into a past life, [ was
fortunate enough through Father to be able to let them experience it all the
way through their death, so to speak. And everybody was so happy when
they made that step to the other side.

JoNES: (Inaudible.) It’s the only way to step. That choice is not ours now. It’s
out of our hands. (Children crying in the background.)

22. Jones sounds incoherent.

23. [ am not 100 percent certain that Jones addresses Marceline here, but that’s
the most likely interpretation of the word. There is a pause just before he says this
answer. | suspect that she had just asked him how long the whole process would take,
and his answer was “about forty minutes.”

24. See chapter 7 for discussion about the identity of the woman who speaks at
this point.

25. In my view, there were two pivotal moments during the suicide meeting
when events could have turned another direction had people with authority not
spoken in support of Jones and the decision to commit suicide. The first was when
Jim McElvane intervened with Christine Miller (see above ) and the other is here
when Judy Ijames or Joyce Touchette organizes the process for committing suicide.
Jones’s speech right before her instructions is slurred, and he sounds incoherent. These
instructions focused the mood of the gathering. The suicides began just moments
later.
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MCELVANE: If we have a body that’s been crippled, suddenly you have the
kind of body that you want to have.

joNEs: A little rest, a little rest.

MCELVANE: It feels good. It never felt so good. Now, may | tell you. You've
never felt so good as how that feels.

jonEs: And I do hope that (inaudible) will stay where they belong and don’t
come up here.

What is it? What is it? They what? Alright, it’s hard but only at first—
only at first is it hard. Hard only at first. Living—you’re looking at death and
it looks—living is much, much more difficult. Raising up every morning and
not knowing what's going to be the night’s bringing. It's much more difficult.
It’s much more difficult. (Crying and talking.)

woMaN 10: I just want to say something for everyone that I see that is
standing around or crying. This is nothing to cry about. This is something
we could all rejoice about. We could be happy about this. They always told
us that we could cry when you’re coming into this world. So we’re leaving it,
and we're leaving it peaceful. I think we should be happy about this. I was
just thinking about Jim Jones. He just has suffered and suffered and suffered.
We have the honor guard, and we don’t even have a chance to . . . (Inaudi-
ble.) I want to give him one more chance. (Inaudible.) That'’s few that's gone.
There’s many more here. (Inaudible.) That’s not all of us. That’s not all yet.
That’s just a few that have died. I tried to get to the one that—rthere’s a kid
(inaudible) 'm looking at so many people crying. | wish you would not cry.
And just thank Father. (Inaudible.) . .. (sustained applause.) I've been here
about one year and nine months. And I never felt better in my life. Not in
San Francisco. But until I came to Jonestown. | had a very good life. | had a
beautiful life. I don’t see nothing that 1 could be sorry about. We should be
happy. At least | am. (Inaudible.) (Applause, music.)

woMaN 11: ...Good to be alive today. I just like to thank Dad cause he
was the only one that stood up for me when I needed him. And thank you,

Dad.

woMaN 12: I'm glad you're my brothers and sisters, and I'm glad to be here.

Okay.

(Voices. )
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JoNEs: 26 Please. For God’s sake, let’s get on with it. We’ve lived—we’ve lived
as no other people lived and loved. We’ve had as much of this world as you're
gonna get. Let’s just be done with it. Let’s be done with the agony of it.
(Applause.)

It’s far, far harder to have to walk through every day, die slowly—and
from the time you're a child 'til the time you get gray, you're dying.

Dishonest, and I'm sure that they’ll—they’ll pay for it. They’ll pay for it.
This is a revolutionary suicide. This is not a self-destructive suicide. So they’ll
pay for this. They brought this upon us. And they’ll pay for that. I leave that
destiny to them.

(Voices.)

Who wants to go with their child has a right to go with their child. I
think it’s humane. 1 want to go—I want to see you go, though. They can
take me and do what they want—whatever they want to do. | want to see
you go. I don’t want to see you go through this hell no more. No more. No
more. No more.

We're trying. If everybody will relax. The best thing you do to relax, and
you will have no problem. You'll have no problem with this thing if you just
relax.

MAN 4: ... A great deal because it’s Jim Jones. And the way the children are
laying there now. I'd rather see them lay like that than to see them have to
die like the Jews did, which was pitiful anyhow. And I just like to thank Dad
for giving us life and also death. And I appreciate the fact of the way our
children are going. Because, like Dad said, when they come in, what they’re
gonna do to our children—they’re gonna massacre our children. And also
the ones that they take capture, they’re gonna just let them grow up and be
dummies like they want them to be. And not grow up to be a person like the
one and only Jim Jones. So I'd like to thank Dad for the opportunity for
letting Jonestown be not what it could be, but what Jonestown is. Thank
you, Dad. (Applause.)

jonNEs: It's not to be afeared. It is not to be feared. It is a friend. It’s a friend
... sitting there, show your love for one another. Let’s get gone. Let’s get
gone. Let’s get gone. (Children crying.) We had nothing we could do. We
can't—we can’t separate ourselves from our own people. For twenty years
laying in some old rotten nursing home. (Music.) Taking us through all these
anguish years. They took us and put us in chains and that’s nothing. This
business—that business—there’s no comparison to that, to this.

They’ve robbed us of our land, and they’ve taken us and driven us and

26. Jones speaks here and later with renewed energy and clarity.
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we tried to find ourselves. We tried to find a new beginning. But it’s too late.
You can’t separate yourself from your brother and your sister. No way I'm
going to do it. | refuse. I don’t know who fired the shot. I don’t know who
killed the congressman. But as far as | am concerned, I killed him. You
understand what I'm saying? I killed him. He had no business coming. I told
him not to come.

woMaN 13: Right, right.
(Music and crying.)

jonEes: I, with respect, die with a degree of dignity. Lay down your life with
dignity. Don’t lay down with tears and agony. There’s nothing to death. It’s
like Mac?” said, it’s just stepping over to another plane. Don’t be this way.
Stop this hysterics. This is not the way for people who are Socialists or
Communists to die. No way for us to die. We must die with some dignity. We
must die with some dignity. We will have no choice. Now we have some
choice. Do you think they’re gonna allow this to be done—allow us to get
by with this? You must be insane.

Look children, it’s just something to put you to rest. Oh, God. (Children
crying.)

Mother, Mother, Mother, Mother, Mother, please. Mother, please, please,
please. Don’t—don’t do this. Don’t do this. Lay down your life with your
child. But don’t do this.

woMaN 14: We're doing all of this for you.

joNEs: Free at last. Keep—keep your emotions down. Keep your emotions
down. Children, it will not hurt. If you'd be—if you’ll be quiet. If you’ll be
quiet.

(Music and crying.)

[t's never been done before, you say. It’s been done by every tribe in
history. Every tribe facing annihilation. All the Indians of the Amazon are
doing it right now. They refuse to bring any babies into the world. They kill
every child that comes into the world. Because they don’t want to live in this
kind of a world.

So be patient. Be patient. Death is—I tell you, I don’t care how many
screams you hear. I don’t care how many anguished cries. Death is a million
times preferable to ten more days of this life. If you knew what was ahead of
you—if you knew what was ahead of you, you'd be glad to be stepping over
tonight.

27. Jim McElvane.
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Death, death, death is common to people. And the Eskimos, they take
death in their stride. Let’s be digni—let’s be dignified. If you quit tell them
they’re dying—if you adults would stop some of this nonsense. Adults, adults,
adults. I call on you to stop this nonsense. 1 call on you to quit exciting your
children when all they’re doing is going to a quiet rest. I call on you to stop
this now if you have any respect at all. Are we black, proud, and Socialist, or
what are we! Now stop this nonsense. Don’t carry this on anymore. You're
exciting your children.

No, no sorrow—that it’s all over. I'm glad it’s over. Hurry, hurry my
children. Hurry. All I think (inaudible) from the hands of the enemy. Hurry,
my children. Hurry. There are seniors out here that I'm concerned about.
Hurry. [ don’t want to leave my seniors to this mess. Only quickly, quickly,
quickly, quickly, quickly. . . . Good knowing you.

No more pain now. No more pain, I said (inaudible). No more pain. Jim
Cobb? is laying on the airfield dead at this moment. (Applause.) Remember
the Oliver woman said she—she’d come over and kill me if her son wouldn’t
stop her? These, these are the people—the peddlers of hate. All we're doing
is laying down our lives. We're not letting them take our lives. We're laying
down our lives. Peace in their lives. They just want peace. (Music.)

MaN 5: All I would like to say is that my, uhm—my so-called parents are
filled with so much hate—

jones: (Clapping—not applause.) Stop this, stop this, stop this. Stop this
crying, all of you.

MaN 5:—Hate and treachery. I think you people out here should think about
how your relatives were and be glad about that the children are being laid to
rest. And all I'd like to say is that I thank Dad for making me strong to stand
with it all and make me ready for it. Thank you.

jones: All they do is taking a drink. They take it to go to sleep. That’s what
death is, sleep. You can have it (inaudible) I'm tired of it all.

wOMAN 15: Everything we could have ever done, most loving thing all of us
could have done, and it’s been a pleasure walking with all of you in this
revolutionary struggle. No other way I would rather go to give my life for
socialism, communism, and I thank Dad very, very much.

woMAN 16: Right. Yes, eh. Dad’s love and nursing, goodness and kindness

28. Jim Cobb was one of the “Gang of Eight” who had defected in 1973. He was

not, in fact, dead.
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and bring us to this land of freedom. His love—his mother was the advance
—the advance guard to socialism. And his love (inaudible) will go on forever
unto the fields of —

joNEs: Where’s the vat, the vat, the vat? Where’s the vat with the Green C
on it? The vat with the Green C in. Bring it so the adults can begin.?®

woMAN 16: Go on unto the sing, and thank you Dad.

joNEs: (Inaudible.) . .. Don't, don’t fail to follow my advice. You'll be sorry.
You'll be sorry. If we do it, than that they do it. Have trust. You have to step
across. (Music.) We used to think this world was—this world was not our
home—well, it sure isn’t—we were saying——it sure wasn't.

He doesn’t want to tell them. All he’s doing—if they will tell them—
assure these kids. Can’t some people assure these children of the relaxation
of stepping over to the next plane? They set an example for others. We said
—one thousand people who said, we don’t like the way the world is.

voIlce: Take some.

jonEs: Take our life from us. We laid it down. We got tired. We didn't
commit suicide, we committed an act of revolutionary suicide protesting the

conditions of an inhumane world.
(Music.)

29. The suicides were so well organized that the potion for the children was
prepared in a different container (at a lesser strength, | assume) than the potion for
the adults.
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A Witness to Tragedy and Resurrection

arbara and | were on a retreat last Sunday when I was called out of a

meeting. I returned my sister’s phone call and was told of the assassina-
tion of Congressman Ryan and the others. Mike and Foofie Faulstich brought
us home. On the way, Mike said: “John, this is your calling.” | knew what he
was talking about.

We have been called to bear witness to the word God speaks to us now.
[ say “We,” because you are as much a part of this as | am. There is no witness
to the Word apart from the hearing of it.

Barbara and I are here by the love and strength of God which we have
received through your caring and your prayers. I never imagined such a
personal blow, but neither could I have imagined the strength that has come
to us. We are being given strength now to be faithful to our calling.

[ am a sponge. If my voice breaks or there is a long pause, I want you to
know that it’s all right. [ am preaching this morning because we alone can
make our unique witness, and today is the day to make it.

Following the sermon, we shall join in prayers of intercession for all of
the people involved in this tragedy, from those first shot down to all who
died, and all who grieve.

During these past days, we have been asked frequently: “How did your
children become involved in Peoples Temple?”

There is no simple answer. We are given our genetic ancestry. We are
given our families. We are all on our personal journeys. All of these, along
with the history of the race, converge upon the present wherein we make

This sermon, which Rev. John V. Moore gave at the First United Methodist
Church in Reno where he was serving as Senior Pastor, was delivered only seven days
after the tragedy at Jonestown. The Scripture texts he used as its basis were Exodus
20:1-6 (the first and second of the Ten Commandments) and Matthew 25:31-46
(the Last Judgment).
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choices. Through all of this, providence is working silently and unceasingly
to bring creation to wholeness.

[ will talk only of our children’s personal histories. The only way you can
understand our children is to know something of our family. In our family,
you can see the relationship between the events of the sixties and this
tragedy, just as there is a relationship between the self-immolation of some
Americans during those years and the mass murder-suicide of last week.

Our children learned that mothering is caring for more than kin. Dad
talked about it from the pulpit. Mother acted it out. More than fifteen
teenagers and young adults shared our home with our children. Some were
normal, but others had problems. One did not say a word for three months.
At least two others were suicidal. One young man had come from a home
where his father had refused to speak to him for more than a year. From
childhood, our girls saw their mother respond to people in need, from unwed
mothers to psychotic adults and the poor.

Carolyn loved to play, but as president of the MYF [Methodist Youth
Fellowship], she pushed the group to deal with serious issues. She had a world
vision. She traveled to Mexico with her high school Spanish class. Four years
later, she spent a year studying in France. At UCD [University of California
at Davis], she majored in international relations. As a member of the Peoples
Temple, she stood with the poor as they prepared for and stood in court.
She expressed her caring both in one-to-one relationships and as a political
activist.

From 1963 until 1972, when Annie left home, Annie and Becky walked
with us in civil rights and anti—Vietnam War marches. We were together in
supporting the farm workers’ struggle to organize. They stood in silent peace
vigils. In high school they bore witness to peace with justice in our world.
Their youth group provided a camping experience for foster children. When
Annie was sixteen, she worked as a volunteer in Children’s Hospital in
Washington, D.C. She worked directly with the children, playing with them,
playing her guitar and singing. The children loved her. She decided that she
wanted to work on a burn unit, which she did at San Francisco General
Hospital before going to Guyana.

Our children tock seriously what we believed about commitment, caring
about a better, more humane and just society. They saw in Peoples Temple
the same kind of caring for people and commitment to social justice that
they had lived with. They have paid our dues for our commitment and
involvement.

The second question we have been asked is: “What went wrong?” What
happened to turn the dream into a nightmare? I shall mention two things
that were wrong from the beginning. These are idolatry and paranoia. I speak
first of idolatry.
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The adulation and worship Jim Jones’ followers gave him was idolatrous.
We expressed our concern from the first. The First Commandment is the first
of two texts for my sermon. “Thou shalt have no other gods before me.” Qur
children and members of Peoples Temple placed in Jim Jones the trust and
gave to him the loyalty that we were created to give God alone.

It’s not that they were so different from other mortals, for idolatry has
always been easy and popular. The more common forms of idolatry are to be
seen when people give unto the state or church or institution their ultimate
devotion. The First Commandment says “No!” and warns of disastrous conse-
quences for disobedience. The truth is that the Source of our lives, the One
in whom we trust and unto whom we commit our lives is the Unseen and
Eternal One.

To believe the First Commandment, on the other hand, affirms that
every ideal and principle, every leader and institution, all morals and values,
all means and ends are subordinate to God. This means that they are all
subject to criticism. There was no place for this criticism in Peoples Temple.

The second thing that was wrong was paranoia. This was present through
the years that we knew Peoples Temple. There’s a thin line separating sensi-
tivity to realities from fantasies of persecution. Jim Jones was as sensitive to
social injustice as anyone 1 have ever known. On the other hand, he saw
conspiracies in the opposition. I remember painfully the conversation around
the table the last night we were in Jonestown. Jim and other leaders were
there. The air was heavy with fears of conspiracy. The entire conversation
on Jim’s part dealt with the conspiracy. They fed each other’s fears. There
was no voice to question the reality of those fears.

As their fears increased, they increased their control over the members.
Finally, their fears overwhelmed them.

The death of hundreds and the pain and suffering of hundreds of others
is tragedy. The tragedy will be compounded if we fail to discern our relation
to that tragedy. Those deaths and all that led up to them are infinitely
important to us. To see Jonestown as an isolated event unrelated to our
society portends greater tragedy.

Jonestown people were human beings. Except for your caring relationship
with us, Jonestown would be names, “cultists,” “fanatics,” “kooks.” Our chil-
dren are real to you, because you know and love us. Barbara and I could
describe for you many of the dead. You would think that we were describing
people whom you know, members of our church. If you can feel this, you can
begin to relate to the tragedy.

If my judgment is true, that idolatry destroyed Peoples Temple, it is
equally true that few moments in our time have been more expressive of
Jesus’ parable of the Last Judgment of feeding the hungry, caring for the sick,
giving shelter to the homeless and visiting those in prison than Peoples
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Temple. A friend said to me Friday, “They found people no one else ever
cared about.” That's true. They cared for the least and the last of the human
family.

The forces of life and death, building and destroying, were present in
Peoples Temple. Death reigned when there was no one free enough, nor
strong enough, nor filled with rage enough to run and throw his body against
a vat of cyanide, spilling it on the ground. Are there people free enough and
strong enough who will throw themselves against the vats of nuclear stock-
piles for the sake of the world? Without such people, hundreds of millions of
human beings will consume the nuclear cyanide, and it will be murder. Our
acquiescence in our own death will make it suicide.

The forces of death are powerful in our society. The arms race, govern-
ment distant from the governed, inflation, cybernation, unemployment are
signs of death. Nowhere is death more visible than in the decay of our cities.
There is no survival for cities apart from the creation and sustenance of
communities within. Cities governed by law, but without a network of com-
munities which support members and hold them accountable, these cities
will crumble, and will bring down nations.

This is what made the Jonestown experiment so important for us. It was
an effort to build this kind of common life. Its failure is our loss as we struggle
against the force of death in our cities.

I have talked of history and our personal histories, of our journeys and
our choices. Providence is God’s working with and through all of these. God
has dealt with tragedy before, and God is dealing with tragedy now. We are
witnesses to the resurrection, for even now God is raising us from death. God
whom we worship is making all things new.

Our Lord identified with the least of humans. Christ is present in the
hungry and lonely, the sick and imprisoned. Christ, the love and power of
God, are with us now. In Christ we are dying and are being raised to new life.

My last words are of our children. We have shared the same vision, the
vision of justice rolling down like a mighty stream, and swords forged into
plows. We have shared the same hope. We have shared the same commit-
ment. Carolyn and Annie and Kimo served on a different field. We have
wished that they had chosen ours, but they didn’t. And they have fallen. We
will carry on in the same struggle until we fall upon our fields.

No passage of scripture speaks to me so forcefully as Paul’s words from
Romans: “Nothing, absolutely nothing can separate us from the love of God
we have known in Christ Jesus our Lord.” This week I have learned in a new
way the meaning of these words of Paul: “Love never ends.”

Now may the Word which calls forth shoots from dead stumps, a people
from dry bones, sons and daughters from barren wombs and life from the
tomb, call you forth into the new creation.
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Communal living, 2, 8; cognitive
dissonance and, 97; Hall on, 16,
109; skeptical view of, 26; stress of,
99

Communism. See Socialism

Index [ 177

Community Advisory Committee
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Dehumanization, 23, 49, 86. See also
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Blakey, 97, 122, 150; of defectors,
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government
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Festinger, Leon, 96, 97
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ownertship of, 34; women leaders
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Foster, Lawrence, 18-19
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Freedom of Information Act, 59n. 4
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Freud, Sigmund, 35
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Gallup Poll, 40

“Gang of Eight,” 118, 163n. 28

Garry, Charles, 5, 128, 136
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Gender roles. See Sex roles
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summoned to, 108; delegation to, 5;
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Goodlett, Carlton, 91

Gosney, Vernon, 5, 127

Government welfare system, 86, 89

Grech, Grace. See Stoen, Grace
Grech

Gunshot wounds, 6, 136

Gurvich, Jann, 103

Guyanese Defense Force, 157

Guyanese government, 6-7, 30, 99,
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Guyanese National Team, 133
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on Stoen custody case, 109

Happy Acres. See Redwood Valley
Peoples Temple members
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Harris, Shuwana, 98

Hatcher, Chris: on deteriorating
leader, 96; on dissatisfaction, 117;
on emotional “rush,” 66—67; on
leadership style, 72; on mutual
love, 69; on Prokes, 102; on task
orientation, 71

Hauerwas, Stanley, 10, 131

“Healing” practices: attraction of, 85;
black members and, 81; Jim Jones
on, 88; “research” for, 49; transfer
of, 71, 89-90

Health care: for elderly, 11-12, 76, 90,
97, 132; shift to, 71. See also Nurses

Heaven’s Gate (cult), xix

“Herculean conscience,” 55, 56n. 1,
110-11

Heretics, 24. See also Defectors

Homosexuality, 48, 88
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Human Freedom Center, 4, 79, 148n.
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Humanitarianism. See Social justice
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75-18; black, 1; California recruits
and, 80, 81; defections and, 12,
126, 127, 130; drug control and, 94;
Hall on, 44; “healings” and, 85, 90;
leadership of, 89; Mills theory and,
111; in Redwood Valley, 2; social
psychological theory on, 82;
spiritualism and, 9, 76; suicide
decision and, 114, 135; women
leaders and, 10, 132

Index [/ 179

Indianapolis Human Rights
Commission, 2

Insanity, 32, 34, 38-39, 52. See also
Paranoia

Integration. See Racial integration

Jacobs, Janet, 19-20

Jesus Christ: ethical teachings of, 8;
justice embodied in, xiii; on Last
Judgment, 167; marginalized
persons and, xi, 76, 168; prophetic
interpretation of, 56

Jews, 161. See also Reform Judaism

Johnson, Benton, 75

Johnson, Doyle Paul, 82, 89

Joint Federal/State/Local Task Force
on the Peoples Temple, 66

Jones, Grace Stcen. See Stoen, Grace
Grech

Jones, Jim: autopsy of, 6, 92; Black
Church and, 83, 84; D. L. Blakey
on, 26, 120, 121; Buford defection
and, 126; on Cobb, 118-19;
cognitive dissonance and, 96-97;
Concerned Relatives and, 4, 112;
conventional views on, ix, xiii, 23,
37, 74, 114; countermanded orders
of, 117-18; cultural opposition and,
xi; defections and, 115, 125, 128,
130-31; early ministry of, 2; on
elderly, 62; Father Divine and, 77—
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conscience” and, 55, 110-11;
incapacitation of, 57, 91-96, 111,
131, 132-33; leadership style of,
58, 64, 65, 71-72; letters to, 27, 29;
media coverage of, 40; Miller and,
xii, 134-35, 148—54, 156; ]. Moore
on, 167; mutual loyalty of, 68—69;
Oliver children and, 108; G. Parks
and, 129, 130; pioneer workers and,
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prospective replacement of, 99,
100-102, 105-6; racial equality
and, 11, 140; rage of, 107;
reincarnation beliefs of, 8, 9, 107,
151; Ryan and, 5; scholarly views

on, 15-16, 22; sectarianism of, 75—

76; sexual relations of, 42, 47, 48—

49, 60, 66, 72-173; shared affections

of, 79-80; shifting authority of, x,

87-90, 111, 112-13; G. Stoen and,

63-64; J. V. Stoen and, 106, 109,
110, 117; theology of, 8-9;
transcript of, 147-64; “treason” of,
139; D. Tropp and, 103-4;

Weberian charisma and, 70;

Weightman on, 48—49, 80-81, 116;

Willimon on, 53

Jones, Jim-Jon. See Prokes, Jim-Jon
(Kimo)

Jones, Jimmy, 95

Jones, Johnny Brown, 101n. 8

Jones, Kristi, 140

Jones, Lew, 95

Jones, Lynetta, 77, 92, 130, 164

Jones, Marceline Baldwin, 47;
defections and, 127, 128; drug
abuse and, 93, 94, 95; Hatcher on,
96; in Indiana, 77; Lynetta Jones
and, 130; C. M. Layton and, 46—
47, 69, 78, 80; Leroy on, 102;
loyalty to, 81; marginalization of,
78-19; marriage of, 2; medical
commitment of, 90; mission
decision and, 57; Parks family and,
129; paternity statement by, 64;
potential leadership by, 105; Ryan
delegation and, 5; suicide decision
and, 116, 133-34, 139, 159;
surviving sons of, 6

Jones, Stephan Gandhi, 93; on
“belonging,” 12; birth of, 77; on
blacks, 110; on countermanded
orders, 117; on discredited
leadership, 97-98; on drug abuse,

91; Hatcher on, 96; on C. M.
Layton, 68-69, 80, 107, 108; on
leadership style, 65; Leroy and,
102-3; letters by, 29; on loyalty,
126; on marginalized people, 72; at
memorial service, xiv; on A.
Moore, 94n. 6; A. Moore on, 123;
on G. Parks, 129-30; personal
papers of, 30; pioneering work of, 7;
proposed kidnapping and, 106; on
suicides, 132—-34; wedding album
of, 140; on women leaders, 66, 99

Jones, Terry, 95

Jones, Tim, 98

Jonestown Memorial Services, xiv, 61,
84

Jorgensen, Danny, 39, 40-41

Journalists. See Mass media

Judgment Day, 167

Kanter, Rosabeth Moss, 82

Katsaris, Maria: autopsy of, 6;
background of, 122; Buford
defection and, 126; Carter brothers
and, 136; death of, 140; financial
responsibilities of, 119, 120, 125;
S. Jones on, 66; letters by, 29;
residence of, 107; J. V. Stoen and,
106; suicide decision and, 116;
Weightman on, 47, 48, 49; work of,
46

Katsaris, Steve, 4, 106n. 11

King, Martin Luther, 81

Kinsolving, Lester, 3

Koresh, David, 36

Krause, Charles, 128

Kritzman, Lawrence, 22

Lane, Mark, 5, 136

Laurel Street Tabernacle, 76

Layton, Carolyn Moore, xiii—xiv, 30—
31, 108, 168; adult education and,
104; autopsy of, 6; background of,
56, 59, 122, 166; Buford defection
and, 126; confrontations with,
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106—-7; corpse of, 41; death of,
139-40; defectors on, 59-60; drug
abuse and, 93, 95; financial
responsibilities of, 119, 125; Hall
on, 44—47, 80; Hatcher on, 96;
“healings” and, 90; M. Jones and,
46-417, 69, 18, 80; letters by, 29,
113; motivation of, 66, 69, 138;
parental visit with, 97; Planning
Commission and, 65; power of
attorney for, 106; prospective
leadership by, 101; reincarnation
beliefs of, 9, 107; reinterpretation
of, 50; responsibilities of, 57-58; on
Stoen custody case, 109-10; suicide
decision and, 116; Weightman on,
48-49

Layton, Debbie. See Blakey, Debbie
Layton

Layton, Jim-Jon. See Prokes, Jim-Jon
(Kimo)

Layton, Karen, 47, 60, 93, 119, 122

Layton, Larry: enlistment of, 119; first
marriage of, 56; Hall on, 44;
revenge by, 150; Ryan delegation
and, 5, 127, 148nn. 1, 2;
Weightman on, 47-48, 49

Layton, Lisa, 103, 108, 119, 130, 150

Lee, Ann, 18

Lenin, Vladimir, 9, 107

Leroy, Tish, 102-3, 104, 138

Levi, Ken, 37, 111

Lifton, Robert J., 24

Lincoln, C. Eric, 78, 83

Los Angeles Peoples Temple: founding
of, 3; members of, 10, 11, 81;

J. Moore on, 97; records of, 29 Love.

See Loyalty; Sexual attraction
Loyalty, 114-27; of black members,
127, 131; demonization and, 97; of
Indiana members, 81; S. Jones on,
126; of L. Layton, 148n. 2;
manipulation of, 65, 103, 118;
narrative bias and, 27, 28; physical
manifestations of, 92—93; potential
costs of, 80; reaffirmation of, 72,
105; self-policing of, 119; shifted

Index / 181

focus of, 111; suicide and, 117-18,
122, 124, 125, 133, 137; of women
leaders, 16, 47, 64, 66, 68—69, 73

MacDonald, Eileen, 67-68

Mainstream religious organizations:
bureaucratic authority in, 69;
implicit criticism of, 33, 34;
recruitment by, 85; religious/secular
split and, 35; threats to, 36

Malcolm X, 81

Mamiya, Lawrence H., 78, 83

Martyrs, x—xi, 53-54, 140

Marx, Karl, 8

Marxism. See Socialism

Masada, 140

Mass hypnosis, 39

Mass media, 30, 40—41; anticultists
and, xi; Concerned Relatives and,
4,28, 112, 113; cults and, 39, 41;
defectors and, 127, 128; early
criticism by, 3; Guyanese
government and, 99; imprecision
of, x; loyalty issue and, 114; “mind
control” assumption of, 25, 27;
J. Moore on, 97; M. Prokes and, 6,
101, 125; sensationalism of, 74

Mass suicide, 6; alternatives to, 99;
authority for, 87; decision for, x, 47,
65n. 6, 74-175, 86, 114; defections
and, 12, 114-15, 118-31;
discussion of, 108; emotional
intensity and, 30; environment for,
Xix, 4; escapees from, 136;
implementation of, 131-35; Leroy
on, 102; loyalty and, 117-18, 122,
124, 125, 133, 137; martyrdom and,
53-54; J. Moore on, 168;
personalities erased by, xx, 32, 51;
presumptions about, ix; public
knowledge of, 40; questioning of,
112; rehearsals for, 103, 118;
reincarnation issue and, 9; Rose on,
110-11; scholarly views on, 15,
16—17; Time on, 27; transcript of,
xi—xii, 130-31, 132, 134, 147-64;
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Mass suicide (continued)
unimaginableness of, 24;
Weightman on, 116

McElvane, Jim, 153, 155, 157; death
of, 140; Miller and, 134-35, 154,
159n. 25; on reincarnation, 9, 160,
162; suicide decision and, 116;
therapy by, 159

McGehee, Fielding M., III, xiii

Media. See Mass media

Medical care. See Health care

Men: historical perspective of, 23;
religious authority of, 18, 19;
scholarly study of, 17; in terrorist
movements, 67, 68. See also
Patriarchy

Men charismatic leaders: Jacobs on,
19-20; presuppositions about, 45,
137; sexual activity of, 42-44, 50—
51; Western depiction of, 32

Men Peoples Temple members: black,
10; in leadership, 66-67,
percentage of, 9; relative power of,
65-66; service opportunities of, 55;
Weightman on, 48, 49

Mental control. See Brainwashing

Mental illness. See Insanity

Mertle, Deanna. See Mills, Jeannie

Mertle, Elmer. See Mills, Al

Methodist Church, 2, 76

Miguel, Annie, 159

Millenialism. See Catastrophic
millenialism

Miller, Christine, xii, 157; McElvane
and, 134-35, 154, 159n. 25;
questioning by, 112, 134-35, 148—
54

Mills, Al, 79; Concerned Relatives
and, 4, 148n. 3; demonization of,
97; Hall on, 44, 80

Mills, Edgar, 111-12

Mills, Jeannie: Concerned Relatives
and, 4, 148n. 3; demonization of,
97, 148; Hall on, 44, 80; Wooden
and, 79

Mind control. See Brainwashing

Moon, Sun Myung, 1, 85n. 6

Moore, Ann Elizabeth, 168; autopsy of,
6; background of, 166; on D. B.
Blakey, 103, 120; corpse of, 41;
death of, xiii, 136, 140; on
dependents, 136-37; drug abuse
and, 93, 94-95; Hatcher on, 96;
letters by, 29, 113; R. Moore and,
56; parental visit with, 97;
poisoning by, 132; on suicide, 122—
24, 131

Moore, Barbara, xiii, 167; care given
by, 166; in Jonestown, 11, 26, 97; at
memorial service, xiv; on retreat,
165

Moore, Carolyn. See Layton, Carolyn
Moore

Moore, John V., xiii; in Jonestown,
11-12, 26,97, 112-13; at
memorial service, xiv; sermon by,
165-68

Moore, Rebecca: books by, xiii;
correspondence with, 57, 69; on
cultist rights, 41; on drug abuse, 91;
on FBI tapes, 89; on C. M. Layton,
56; on leadership shift, 112—13; at
memorial service, xiv; on
poisonings, 139; on “suicide note,”
136; D. Touchette and, 11

Moore Family Collection, 30

Mormons, 18, 21

Moscone, George, 3

Moton, Pam, 112

Naipaul, Shiva, 91-92, 125

NBC, Inc,, 5, 6, 40

New religions: “atrocity” narratives on,
25-26; charismatic authority in,
69; defections from, 120, 121;
delegitimization of, 34;
demographics of, 85; disrepute of, 1,
36, 37; dualism and, xi; ideological
connectives and, 38; implicit
criticism by, 33, 34; media coverage
of, 39; narrative bias and, 27, 32;
origins of, 75; potential violence of,
111; rights denied to, 41; scholary
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perspective on, 13, 14; terms for,
74; theoretical assumptions about,
81-82; violence in, xix; women in,
17-21, 33, 4244, 50-51, 137. See
also Anticultist movement

News media. See Mass media

New West Magazine, 3—4, 88

New Yorker (periodical), 126, 140

Normative dissonance, 111

Norwood, Jynona, 84

Nuclear war, 2, 8-9, 93. See also
Atomic bombs

Nurses, 71, 90, 132

Nursing homes, 77

O’Dea, Thomas, 74n. 1

Older persons. See Elderly persons
Oliver family, 108, 163

Oneida Perfectionists, 18—19, 21
O'Neill, Chris, 127, 128

Palmer, Susan, 20-21

Paranoia: custody battle and, 61;
“Herculean,” 56n. 1; Jonestown
management and, 57; J. Moore on,
166, 167; revolutionary suicide and,
4,116

Parks, Brenda, 128

Parks, Dale, 76-77, 105, 128, 129

Parks, Edith, 76, 128, 129

Parks, Gerald, 128, 129-30

Parks, Joyce, 127, 128

Parks, Patty, 6, 128, 135, 158

Parks, Tracy, 128

Parks family, 76; defection by, 5, 127,
128, 130; M. Jones and, 129;
mutual commitment of, 111-12

Participant observation, 14

Passive resistance, 69

Patriarchy, 17, 23, 43

Paul, St., 168

Pavlos, Andres, 43—44

Pearl Harbor, 40

Pentecostalism, xi, 76, 85

Pentobarbital, 91

Index / 183

Peoples Rallies, 8; dissatisfaction at,
116-17; health issues at, 105;
pavilion for, 7, 140; spurious
democracy in, 138; suicide issue at,
108; Troika proposal and, 100-101

Planning Commission (Peoples
Temple), 64-65, 100

Poisonings. See Mass suicide

Political activism, 81, 139

Political Psychology (periodical), 39

Political revolutionaries, 16, 67—68

Potassium cyanide poisonings. See
Mass suicide

Prejudices, xi, 9, 12, 24—25. See also
Racism

Press. See Mass media

Prokes, Carolyn Moore. See Layton,
Carolyn Moore

Prokes, Jim-Jon (Kimo), xiv, 168; birth
of, 56; death of, 140; legitimacy of,
102n. 9; residence of, 107

Prokes, Michael: Buford defection and,
126; in Georgetown, 136; Hatcher
on, 96; letters by, 29; potential
leadership by, 101-2; press
conference of, 6, 125; on weather,
133; Weightman on, 48

Prophet, Elizabeth Claire, 18

Prophet, Mark, 18

Protestantism, xi, 33n. 3, 56, 64, 76.
See also Methodist Church;
Pentecostalism

Psychic gifts, 76

Psychological abuse, 88. See also
Brainwashing

Psychological stress. See Stress
(psychology)

Psychosocial deprivation theory, 20,
52-53,81-82

Public opinion, xi. See also Gallup Poll

Punishment, 8, 88

Racial integration: aspirations for, 10—
11; Hauerwas on, 131; in Jones
family, 77, 140; Methodist Church
and, 2, 76
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Racism: charges of, 118; of critics, 10;
older blacks and, 11; in Peoples
Temple, 65, 85, 110

Red Brigade, 157

Redwood Valley Peoples Temple
members: administrative work for,
62—-63; drugs and, 93; hostility to,
57; multiplication of, 3; optimism
of, 60; original, 2; social concerns
of, 56, 61; white, 10

Reform Judaism, 33n. 3

Reincarnation, 8, 9, 107, 151, 159

Reiterman, Tim: on Buford, 125; on
demographics, 9; on drug abuse,
93-94; on medical staff, 132; on
D. Parks, 76—77; on suicides, 140;
on Triumvirate, 101n. 8

Reporters. See Mass media

Revolutionary politics, 16, 67-68

Revolutionary suicide. See Mass suicide

Rhodes, Odell, 136

Richardson, James T., 28, 34, 37

Robbins, Thomas, 15, 17, 35

Robinson, Greg, 6, 40

Rose, Steve, 55, 56n. 1, 82, 110-11

Russia, 135, 148-49, 150-51

Russian Embassy (Georgetown), 136

Ryan, Leo: anticult movement and, 37;
Concerned Relatives and, 28, 112;
death of, ix, 6, 135, 157, 158, 162,
165; departure of, 133; families
leaving with, 111, 127, 128, 130;
Guyanese government and, 99;
knife attack on, 5, 147, 149n. 5;
loyalty issue and, 114; objections
to, 30; J. V. Stoen and, 3; travel
request by, 4; visit by, 5, 66n. 7, 95,
113, 117

San Francisco Examiner (newspaper), 3,
6, 40

San Francisco General Hospital, 166

San Francisco Housing Authority, 3

San Francisco Peoples Temple:
management of, 89; medical
emphasis in, 90; members of, 10,

11, 60, 81; J. Moore on, 97, 113;
records of, 24, 29; suicide decision
and, 148, 152

Santa Rosa Community College, 103

Santayana, George, 140

Sawyer, Mary, xiv, 12

Schacht, Larry, 6, 90, 105, 131, 132

Schubert Hall Library, 29

Scientific rationalism, 35

Sects, 74, 75, 76, 82, 111. See also New
religions

Secularization, 84

Sedatives, 132. See also Barbiturates

Self-analysis assignments, 8, 104, 108,
115,116-17

Self-deception, 66, 96

Self-destruction. See Suicide

Self-righteousness, 28, 138

Senior citizens. See Elderly persons

Sex roles: ambiguity in, 18, 21; Jacobs
on, 20; scholarly study of, 17, 19;
G. Stoen on, 65-66. See also
Patriarchy

Sexual activity: black women and,
110; Jim Jones on, 72-73;
leader-follower relations and, 42—
44, 50—-51; manipulation by, 66; in
Oneida community, 18-19;
presumptions about, ix, 20-21, 64,
137; Weightman on, 16, 47, 48,
49

Sexual attraction, 105

Shakers, 18, 19, 21

Shupe, Anson D., 25-26, 34-35, 36,
41

Singer, Margaret, 13, 36

Sly, Don, 5, 149, 151, 155, 157

Smith, Archie, Jr., 83-85

Smith, Dorothy E.: on feminist
sociology, 22-23, 51; on gendered
assumptions, 45; on misrepresented
women, 32-33; on “relations of
ruling,” 28; on suicide, 52; on
theoretical constructs, 37-38, 51

Smith, Jonathan Z., 6, 87-88

Social change, 21, 55, 56

Social hierarchies, xix, 88
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Socialism, xix, 30, 58, 93; “advance
guard” of, 164; discussion of, 8;
faked healings and, 71; heroic pride
in, 111; loyalty to, 68, 105, 115,
135; potential failure of, 116, 126;
suicide for, 118, 123, 162, 163. See
also Anti-Communist rhetoric;
Apostolic socialism

Social justice: attempts at, 69;
commitment to, 53, 90, 99;
empowerment for, x; Moore family
and, xiii, 56, 166

Social problems, 61, 67, 81, 83, 137-
38. See also Prejudices

Social psychological theory, 81, 82. See
also Psychosocial deprivation theory

Social services, 46. See also Health care

Social welfare system, 86, 89

Sociology: feminist, 22-23, 51;
gendered assumptions and, 45;
ideological schemata and, 38, 51,
137; of religion, 12-13, 25, 32

Solar Temple (cult), xix

Somerset Southside Methodist
Church, 2

Southern states, 11, 62

Speier, Jackie, 5

Spiritualism, 9, 18, 76

Stark, Rodney, 75, 76, 78

Stoen, Grace Grech, 60—66; on
commitment, 92; custody action by,
4, 106, 109, 117, 121, 155n. 16;
defection by, 119, 124, 126;
demonization of, 97; interviews
with, 30; on M. Jones, 78-79;
MacDonald and, 67; on
marginalized people, 72; at
memorial service, xiv—xv, 61; on
Prokes, 101; Ryan delegation and,
5; task changes of, 71

Stoen, John Victor: birth of, 3; D. L.
Blakey on, 121, 122; custody battle
for, xiv, 4, 30, 109-10, 117; death
of, 140; grief for, 61; Jim Jones on,
135, 155, 156; paternity of, 64;
proposed kidnapping of, 106;
residence of, 107

Index [ 185

Stoen, Timothy Oliver: affidavit by, 64;
chairmanship of, 57; custody action
by, 4, 106, 117, 155n. 16; defection
by, 116, 119, 124, 126;
demonization of, 97, 152; Hall on,
44-45, 46, 80; inaccessibility of,
148, 149; marriage of, 60; power
shift and, 112; prophecy on, 153;
prospective surrender to, 100; Ryan
delegation and, 5; Weightman on,
48

Stress (psychology), 99, 106;
conjectural relief of, 113; defections
and, 119; desired relief of, 114;
documentation of, 28; C. Layton
and, 69; suicide decision and, 133

Structured empathy, 14-15

Suicide, 52—54. See also Mass suicide

Task-oriented organizations, 72

Ten Commandments, 165n, 167

Terrorists, 67-68

Theology. See Apostolic socialism;
Reincarnation

Theosophy, 18

Thought control. See Brainwashing

Thrash, Hyacinth, 6

Touchette, Charlie, 132

Touchette, Debbie, 11

Touchette, Joyce, 132, 159

Traitors. See Defectors

Tranquilizers, 132

Troeltsch, Ernst, 74

Troika system (Triumvirate), 101

Tropp, Dick, 103-4

Tropp, Harriet: Buford and, 126; letters
by, 29; motivation of, 138; status of,
104; suicide decision and, 116; in
Triumvirate, 101n. 8

Ujara (D. Sly), 5, 149, 151, 155,
157

Ukiah, 93n. 4

Ukiah Unified School District, 59

Ulman, Richard Barrett, 39
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Unification Church, 1, 35, 36-37,
85n. 6, 120

United States Congress, 112

United States Congress International
Relations Committee, 4

United States Embassy (Georgetown),
95,121, 157n. 18

United States Federal Bureau of
Investigation, 31, 59, 89, 93, 101

United States government: anticultists
and, xi; D. L. Blakey and, 131;
child removal by, 108; documents
seized by, 30; information from, 25;
rights ignored by, 41

University of California, Berkeley,
103

University of California, Davis, 59,
166

University of California, San
Francisco, 66

Urban blacks. See Black Peoples
Temple members

Utopianism, 10, 11

Ventimiglia, J. C., 25-26

Vietnam War, 166

Villainizing. See Demonization
Violence, xix, 111. See also Suicide

Wagner, Michelle, 115

Walker, Andrea, 91-92

Washington Council for American
Family Federation, 35n. 5

Weber, Max: on charismatic authority,
69-71, 86; on charismatic
communities, 45; Hall and, 16; on
Protestant motivation, 64;
Weightman and, 15

Weightman, Judith Mary, 15-16; on
black membership, 9, 81; on Jim
Jones, 80-81, 116; G. Parks and,
129; presuppositions of, 45; on
Schacht, 131; “sex in cults”
perspective and, 50; on women

leaders, 16, 47-48, 49, 81

Welfare system, 86, 89

Wessinger, Catherine, 18

Western culture: “brainwashing” and,
34; central institutions of, 33;
martyrdom and, 53, 54; new
religions and, 1, 17, 32; religious/
secular split and, 35; utopian/
economic split and, 11

Wheeler, Marlene, 103

White Peoples Temple members:
Concerned Relatives and, 121;
defections by, 125, 130-31, 156,
157; depression of, 107; Hall on,
44, 80; leadership by, 65;
“marginalization” of, 12; percentage
of, 9; power retained by, 110;
protective role of, 86; in Redwood
Valley, 10, 60; social psychological
theory on, 82; Weightman on, 48.
See also Women Peoples Temple
leaders

White persons, 17, 33, 85, 121

Willimon, William, 52-53

Wilson, Bryan, 41

Winberg, Russell, 76, 94

Wings of Deliverance Church, 2, 76,
71, 130

Women: in new religions, 17-21, 33,
42-44, 50-51, 137; in terrorist
organizations, 67-68

Women Peoples Temple leaders, xix,
60, 80; appreciation for, 66; Blakey
defection and, 122; California
origins of, 10; defector on, 60;
finances and, 49, 119, 120, 125;
Hall on, 46; Hatcher on, 66—67;
heretical “intimacy” of, 24;
historical exclusion of, 23, 32-54;
insecurity of, 71-72; Jacobs theory
and, 19; M. Jones and, 78; loyalty
of, 16, 47, 64, 66, 68-69, 73;
presumptions about, 22; service
opportunities of, 55-56, 137-38;
G. Stoen on, 61, 63, 65-66; stress
on, 99; suicide decision and, x, 51;
D. Tropp on, 103; Weightman on,
16, 47-48, 49, 81
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Women Peoples Temple members: Wooden, Kenneth, 79, 131-32
black, 10, 85, 110; percentage of, 9, Wright, Lawrence: S. Jones and, 126;
12; relative power of, 65-66; on lost potential, 140; on mass
suicide decision and, 134; welfare suicide, 27; on pioneer workers, 7;
system and, 86 on racial equality, 10, 11
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Michael Barkun, Series Editor

Other titles in Religion and Politics:

Earth First!: Environmental Apocalypse. Martha E. Lee

The Nation of Islam: An American Millenarian Movement. Martha E Lee

Radical Religion in America: Millenarian Movements from the Far Right to the Children of
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RELIGION / AMERICAN STUDIES

“Maaga’s work makes an important contribution to our understanding of
the Peoples Temple community and the complex social dynamics that, in
her reading, led inexorably toward mass suicide/murder.”

—American Historical Review

“Extremely provocative and certainly an indispensable source.”

—Jowrnal of the Scientific Study of Religion

“Maaga’s penetrating portrait of the Jonestown event will leave readers ask-
ing ‘How different am I from those who died at Jonestown!””

—Publishers Weekly

When over 900 followers of the Peoples Temple religious group committed suicide
in 1978, they left a legacy of suspicion and fear. Most accounts of this mass suicide
describe the members as brainwashed dupes and overlook the Christian and so-
cialist ideals that originally inspired Peoples Temple members. Hearing the Voices of
Jonestown restores the individual voices that have been erased so that we can better
understand what was created—and destroyed—at Jonestown, and why.

Piecing together information from interviews with former group members, ar-
chival research, and diaries and letters of those who died there, Maaga describes the
women leaders as educated political activists who were passionately committed to
achieving social justice through communal life. The book analyzes the historical and
sociological factors that, Maaga finds, contributed to the mass suicide, such as grow-
ing criticism from the larger community and the influx of an upper-class, educated
leadership that eventually became more concerned with the symbolic effects of the
organization than with the daily lives of its members. Hearing the Voices of Jonestown
puts human faces on the events at Jonestown, confronting theoretical religious ques-
tions, such as how worthy utopian ideals come to meet such tragic and misguided
ends.

>

Mary McCormick Maaga received her PhD with distinction from Drew University, where
she was invited to study as the Shirley Sugarman Scholar in Religion and Society. She lec-
tured at the University of Stitling, Scotland, in the fields of new religions, women and re-
ligion, and anthropology of religion. Maaga is an Elder in Full Connection in the United
Methodist Church, currently serving a local church in Tulare, California.

Front: Moore family members. Courtesy of John and Barbara Moore.
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